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VIfFaeRUSia=: WEd TagN a9l

(Saktikundalinyah svarﬁpalﬁ tantrasadbhave yatha)

ﬂmﬁ (Tantrasadbhave) in the tantrasadbhava, wsy ((Svariipam)
the nature of, Wif¥a svefer=an: (Saktikundalinyah) Sakti-Kundalinf is
described as under :- - B '

T W vifera: T gaAr Frremta ifdar
g Sufaara: QARSI

= gar wgram 7 fefEeraa s
Tt e st agee

fardiEy g an 3 fawngea @ @

(Ya sa Saktih para siksma niracareti kirtita
Hrdbindum vestayitvantah susuptabhujagakrtih,
Tatra supta mahabhage na kificinmanyate ume,

. Candragni ravi nkstrair bhuvanani caturdafa,
Ksiptodare tu ya devi visamudheva sa gata)

1T iR (Y3 sa Sakti) that Supreme and Subtle Energy, is fm=mr
(niracara) above the boundary of caste, ggforg Igfaer=: Hrdbindum
vestayitvantah) it resides in each and every human being irrespective
of caste, creed and colour. The f&=g bindu which is the real heart, resides
in each and every centre of six cakaras right from JaT9R (Muladhara) to
WEHR (Sahasrara). The centre of the miladhara cakra is the heart, the
centre of the navel (A1) cakra is thé heart, the centre of &g (hrd) heart
cakra is the heart, the centre of @93 (Kantha) throat cakra is the heart, the
centre of the ¥#ex (bhrimadhya) the centre of eyebrows cakra is the heart
and the centre of the ¥R (Sahasrara) one thousand petale cakra is the
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heart, that Supreme Energy protects that point of heart in her own nature,

and FIEYSIFG (Susuptabhujagakrtih) she takes, the formation of that
serpent which is just sleeping. _

<% W= (ume mahabhage) O! Parvati 7 AT (tatra supta) there she
rests in deep sleep. T -

7 fRfa=r=a (Na kificinmanyate) she does not understand anything
except her own nature. Although she takes 9= (Candra) the moon, 3=
(Agni) fire, T (Ravi) Sun & (Nakstraih) all the stars, JaIT Ig<A
* (bhuvanani caturdasa) all the fourteen worlds, fardie (ksiptodare) and
makes them rest in her own body, a1 <& (ya devi) that goddess appears just
as if ﬁ'ﬂ"{?‘cr 1 Trar (visamidhev 53 gatd) she has lost her consciousness
by some heavy dosage of poison.

o wifera et wEdr St q=Taes (Saiva Sakti Kundalini bhagavati
¢ritantraloke) in the tantrdloka that Sakti Kundalini is described as
follows:— '

_ ol GHEY AT ATERTOR (Ul
(Kala saptadast tasmadamrtakara riypini)
" That seventeenth kala is filled with the embodiment of supreme nectar
which has nothing to do with objective world, cognitive world and
subjective world. qHeY e (Saptadasi Kala) seventeenth Kala is that

phase of the moon that is ever presenteven during the dark phase. It refers
to the flowing out of the universal nectar of God consciousness.

e (Ityarabhya) starting from this to ¥R HeawAt fae Wear g
q1. iFsvefas (Prakasya sarvavastinam visarga rahita tu sa, $akti
kundalika) she gives light and consciousness to everybody but she does
not produce anything. That is Sakti Kundalika —Kundalini.

T PrefraTfi (ityantam nirdpitasti) upto this Salokait is expl ained
there in Tantraloka. o -
qRIORTYTeRTY e faatera-
i SATTaTaRT WedqHT g9m Hafl
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(Parapara Saktyaparaparyayayah visarga Sakte

riyam bijatmika madhyama dasa bhavati)

T ‘\’lﬁﬁr (Parapara Sakti) the medium energy of lord Siva is also
known as faerfuifeRd (Visarga Sakti) the creative energy.

SYTfceRT TEAHT T Wt (bijatmika madhyama dasa bhavati) This is
the seed of all other energies because from there they flow forth. The
Supreme state of visarga Sakti is TRraRvefet (Para KundalinT). Trarefar
(Parapara Sakti) the second energy is medium energy. 379U i (Apara-
Sakti) the third energy is inferior energy. It is known as WroTeguferr
(Prana Kundalini).

s famtyrerrreraeyaEui= groregus e
qreRvsia! FreuumaEy wtasafal |

(Asyah Visarga .§akter&dyanta dasayor varnanam Pran Kundalint
Para Kundalin niriipanavasare bhavisyati)

fraieTeRraagIEEvi= (visarga $akteradyanta dasayor varnanam) —

~ This visarga Sakti (creative energy) will be explained, from its SIS

(adyanta daSayoh) first T¥W (Dasa) which is the Supreme state i.e.
qugvefer (Para Kundalini) to the last state i.e. WoTRvSfeit  (Prana
Kundalini), at the time of defining these two states i.e. Prana Kundalint
and Para Kundalini. EWWWW‘R‘UT (KamaXKala paramar§anusaren)
" Kama-kala means the unification of the two aspects of any sensation.
Kama (&) does not mean only sex. It means when your eyes are united
with form, it also exists when the ear is united with sound, the nose united
with smell, the skin united with touch or some flower, or some softness
- that is Tl Thus shrerantt a1fy (Koula yogT api) the aspirant of the
koula system also TqfehA (carya-krame) meditates on these unifications
in their various manifestations and @i ifera sguefert (tam Saktikundalinim)
- that Sakti Kundalin, Setrerife (saksatkaroti) he experiences ; this is
called carya-krama, which is succession (krama) in the activity (carya) of
the senses. frgAiF TggTre aa@YEE (Siddha yogini Safighattatmaka
samavesavasare) f7g (Siddha) means male adept R (yogini) means
female aspirant or siddha is “I” Consciousness and yogini refers to
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whatever activity limited with it. The customary meaning of Siddha-
yogini is the unification of two people. But the ¥HET (Samavesa)
absorption of Siddha-yogint can also take place at the conjunction, the
unification of any two perceptions or Siddha can be the ear (not physical
ear but the energy of hearing) and yogini the sound. For meditation in
carya-krama the sensation of the knowledge of this cognition is utilized.
EaLGICIR LRI (Kamatattvarupataya) This is known as the reality of
Kama-tattva.

( Yadahuraca ryabhinavaguptapadah)
Acarya Abhinavagupta has also clarified this in his Tantraloka.

U faatsansraagwaTes:
wHaTEMa STHEREET ST
T QUidT a7 T Waureaa (A=Teiieh-3-2¥E)

(Ataeva visargoayamavyaktahakalatmakah
. kamatattvamiti §rimatkulaguhvaraucyate
kamasya purnata tattvam sarighatte Pravibhavyate)

In the $TTRATE (Srimatkulaguhvara) Tantra %09 (ucyate) - it is
said that the fa@mis3 (visargoayam) - the energy of creation is found in the
contact of two - may be joy, may be satisfaction, but something is created.
3Tad ghalcdeh: (avyaktahakalatmakah) - This creative energy is the
letter € (ha) this letter is a half letter and is not produced fully. This partly
produced “&” (ha) is known as the ®¥aw (Kamatattvam) the reality of
willful desire. &I quTaT aw Wge Wawead (kamasya prnata tattvam
sanghatte pravibhavyate) kama (willful desire) gets its fullness only when
it is united. When it is united that is actual position of kama.

8t STErTATEReny (Sri Vatilanathacaryenapi) Acarya Vitilanatha
also prescribes in his Sitras - FrgaAfHT TgerememdRa; (siddha vogim
safighattatmaha melapodayh) Wﬁ'ﬁﬁ‘d‘q (manamelapodavh) Supreme
umflcatlon takes place, ¥g<Tq (safighattat) by the contact of siddhas and
yoginis. Siddhas reter to’1:Consciousness and yoginis reter to whatever
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objectivity united with it. So this verse does not only refer physical sexual
contact but all sensual contacts.

TR A (ityasmin satre) in this Sitra of Vatilanatha, FeTemaesT

(mahamelapa $abdena) by the word of festival of supreme conjunction.
99 vfer usfer AT (seyam $akti kundalind nirdpita) that Sakti
Kundalini is defined where the supreme meeting of Siva and Sakti takes
place.

et groTaEnty feafd W seranh
(Yasyam ksanamatramapi sthitim prapya koulayogi)

In that koulayogi experiences this state only for one second.

A IS FravraraTegataTe T

i Rravrerarer weTaTtE wut fefausaty

(Vedya vedakatma Siva .fakt)'&tma dvaya vigalanena tam Siva Saktyatma maha
samarasya ripam sthitimanubhavati)

Then he experiences and achieves the conjunction of Siva and Sakti.
It is that state where Siva and Sakti cannot be distinguished from each
other. The individuality of Siva and Sakti is lost. Siva and Sakti are
everywhere. It is just like mixing of two pots of milk. Once united these
two pots of milk cannot be separated. Thus in this state, differentiatedness
of these two Siva and Sakti, gets disappeared.

(Ityasyam siddha yogini safighattatma mahamelapadasavam s$akti kundalini
dasamanubhavana yah koulayogi caryakramamacartt sa eva carya krameadhik
rtoasti nanya ityavdhatavyama)

WWW (Ityasyam mahamelapadasayam) In that state of
the great festival of union, frg@fiF T eggren (Siddha yogini san ghattatma)
- which takes place by the contact of siddhas and yoginTs, o: Serg i iferd
FHusfer TemagaE, (Yah koulayogi Sakti kundalini da§am anubhavana)
- the koula yogT perceives the state of Sakti Kundalini, =af sraam=Rfa
(caryakramamacarti) - and can do whatever he likes afterwards. There is
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nosin forhim in any action. @ ta FatswAsfugarsia (saeva caryakrameadhi
krtoasti) He alone is fit for carya krama i.e. the practice of entering into
the supreme through sensual contact filled with knowledge. AT STIFTHTAAH
(nanyah ityavadhatavyam) none else, this must be understood clearly.
TeTe, URyiETeREARfTSaTi (tasmata paripdrna svatmavamarsa
" nisthanam). Therefore those yogis, who are established in the awareness
(farf) of their nature as Siva, QUi €& (Plirna §ayanam eva) who have
ocean like broad or skylike limitless hearts,
(asminniriittara samave$aspade) and who are seated in that state which is
above all, TafeRsfeRRY AaveT (carya krameadhikaro netaresam) are
authorised to follow the path of carya krama, others will commit a blunder
and will go to hell. :

ITg;: o QTR
(Yadahuh S$ri Ksemarajapadah)
Sriksemardja also wrote the follwing verse in this connection:
| X St W gARE quiterrgrear) (i)
(Te natradhikrtah paraih punaridam parnasayaiscarvyatam) (Spanda Nirnaya)

The yogis considering that they are established in it, buz . ..-* = hold
it while attempting are not fit for this communication of risiig Sakti
Kundalini. To perceive this state of carya-krama, a yogi must be an ocean
like broad-minded because it is an ocean where all streams in their
movement become unknown and rest in without making any sound.

to be continued
TR

The study of texts shines perfectly only when there is
practical knowledge at the same time. Without practical
knowledge philosophical study is useless.

Svami Laksmanjoo Maharaj
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